THE  TWO  SCHOOLS  OF  THE VEDANTA.         329
imagined that these so-called mysteries contained any profound wisdom and were meant to veil secrets which it seemed dangerous to divulge, they were probably as much deceived as people are in our days if they imagine that doctrines of esoteric wisdom have been handed down by the Freemasons from the clays of Solomon, and are now confided to the safe keeping of the Prince of Wales.
It is quite true that the doctrine of the Upanishads is called Rahasya, that is, secret, but it is secret in one sense only, that is to say, no one was taught the Upanishads in ancient times, who had not passed through the previous discipline of the two stages of life, that of the student, and that of the householder, or who had not decided from the first on leading a life of study and chastity. This secrecy was easy when there existed as yet no books, and when therefore those who wished to study the Upanishads had to find a teacher to teach them. Such a teacher would naturally communicate his knowledge to men only who had attained the proper age, or had fulfilled other necessary conditions. Thus we read at the end of the Samhita-Upanishad in the Aitareya-araTiyaka,c Let no one tell these Samhitas to any one who is not a resident pupil, who has not been with his teacher at least one year, and who is not himself to become an instructor. Thus say the teachers/
As to the study of the VedHnta-sfttras, I know of no restriction, particularly at a time when MSS. had become more widely accessible, and when numerous commentaries and glosses enabled students to acquire a knowledge of this system of philosophy even by themselves. Nay, it is certainly curious that while